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ansprechbar sind. Hier geht es um Tatprophylaxe (S.118). 
Lob-Hüdepohl ist aber Realist genug, auch die Limitierung 
präventiver Arbeit zu erkennen.

Als kleine Kritik am Sammelband mag man die gelegent-
lich auftretende Unschärfe im Gebrauch der Begriffe: Chris-
tentum, Kirchen, Religion usw. anführen, die zuweilen undif-
ferenziert und parallel Verwendung finden.

Wenn am Anfang der Lektüre die selbstkritische Infrage-
stellung klarer Fronten zwischen Christentum und Populis-
mus den Ausgangspunkt bildete, so ist man als Leserin und 
Leser am Ende des Sammelbandes gut informiert, in der Aus-
einandersetzung mit dem Populismus theologisch und kirch-
lich klare Kante zu zeigen.

Udo Lehmann

Konstantin Hermann/Gerhard Lindemann (Hg.), Zwi-
schen Christuskreuz und Hakenkreuz. Biografien von 
Theologen der Evangelisch-lutherischen Landeskirche 
Sachsens im Nationalsozialismus, Göttingen: Vanden-
hoeck & Ruprecht 2017, 328 S., 45,- € (E-Book 37,99 €), 
ISBN: 978-3-8471-0726-2
The volume is a collection of chapters on the roles of individ-
ual clergymen during the Nazi regime in the Protestant church 
of Saxony. It is a fairly specialized study for those concerned 
with regional church history in what in Germany is called 
Kirchliche Zeitgeschichte. This branch of church history fo-
cuses on the twentieth century, with a particular interest in the 
impact of the ‘Third Reich’ (though the field has over time 
widened in scope and perspective). The aim of this volume 
is to introduce the biographical-professional pathways, polit-
ical choices, and theological justifications of men working in 
the church of Saxony in the 1930s and 1940s. The research is 
based on the evaluation of new archival materials, and all the 
case studies follow a consistent framework. They show the 
spectrum of positions these men took during the Nazi regime 
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and the Kirchenkampf (church struggle), from the moment 
Hitler took power and the Nazification of German society to 
the outbreak of World War II and its end in 1945. They also 
situate each of the clergymen in their family histories and the-
ological training before 1933, followed up briefly by notes on 
their personal and professional lives after 1945, including the 
de-Nazification process and accommodations with the new 
East German socialist government. 

Commendably, the editors cover the various levels of com-
plicity and resistance in their selection of biographical recon-
structions. They do so systematically by dividing the volume 
into four parts. The first and longest part introduces the biog-
raphies of clergymen who embraced Nazi ideology and iden-
tified with the Deutsche Christen – the “German Christians”,  
a group within the Protestant parishes that saw no contradic-
tion between Hitler and Luther, between Nazi ideology and 
church teachings (Knabe; Münnich; Coch; Fügner; Bohland; 
Axt). The second part covers four men belonging to the so-
called “Mitte,” the center, who tried to walk a middle path 
between radicalized and Nazi-supporting clergy and those 
who opposed the Nazi takeover of church and society (Herz; 
Bruhns; Loesche; Gerber). The third and shortest part intro-
duces two biographies of men of the Confessing Church (Bek-
ennende Kirche), who prioritized faith in Christ over nation-
alist and völkisch ideologies and (partially) resisted the Nazi 
regime (von Kirchbach; Delekat). The last part documents the 
biographies of churchmen who were persecuted by the Nazis 
for political and racial reasons, including Protestant ministers 
who were classified as Jews (or mix-blooded) by the 1935 
Nuremberg Laws (Stempel; Kaiser; Gottlieb; Starke; Grosse). 

The volume’s internal structure – from Nazi sympathiz-
er to active resistance – guides the reader well through the 
many choices these clergymen made and the degree to which 
they used their clerical authority to position themselves vis-
à-vis a dictatorial regime. What, in hindsight, looks like an 
unambiguous verdict – after all, how would any Christian 
minister be able to support a racist, murderous, and genocidal 
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regime? – turns into a more complicated maze of decision 
making, career ambitions, and ideological convictions when 
examining how biographical motivations intersect with polit-
ical developments. Given the longstanding German tradition 
of fusing Lutheran theology with national aspirations, many 
believed that Hitler would revitalize the Protestant church-
es and strengthen the German nation against common foes: 
secularization, Bolshevism, and those responsible for the Ver-
sailles Peace Treaty. Such expectations enticed clergy to join 
the Nazi Party and the Deutsche Christen (DC). Some held on 
to both memberships, others left the DC but not the NSDAP; 
some moved from the DC to the Confessing Church over 
time, others joined the German army as military chaplains. 
Yet others never affiliated with any of these groups because 
they identified with religious-socialist circles or the political 
party of the Social Democrats. It is worth delving into the 
continuities and discontinuities we see played out in these in-
dividual biographies.

As a reviewer, it is tempting to introduce some of the char-
acters by name and to follow their life stories within the church 
environment of Saxony. However, for readers unfamiliar with 
the particulars of Saxony’s regional church administration and 
struggle, the amassed archival details of each chapter would 
quickly overwhelm. Experts in church history will have, no 
doubt, an easier time in grasping the significance of certain 
names and nuances, and they will welcome this volume as an 
addition to the literature on the German church struggle. Yet, 
not only specialists should read Zwischen Christuskreuz und 
Hakenkreuz, a point I will return to at the end.

A few areas of concern need to be mentioned for they 
weaken the otherwise meticulous research presented in this 
volume.

More help could have been provided to the reader to make 
sense of the many historical details mentioned in the chap-
ters. At times, the biographical material is just a long list of 
data; this is especially true for the men’s family histories and 
their university studies and early career pathways preceding 
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1933. Though the contributors claim that this information is 
important to understand their subjects’ later choices, this is 
not always evident. More explicit interpretative models would 
have been useful. The criticism that Philippe Lejeune once 
voiced against autobiographical prose can apply here to some 
degree. Autobiographers, Lejeune lamented, sometimes write 
as if they fill out a “questionnaire sent by a punctilious ad-
ministration.”1 The copiousness of biographical data does not 
automatically contain explanatory power. 

More help could have also been provided for weighing the 
significance of particular choices and attitudes. How should 
we assess, for example, someone’s genuine Heimatliebe (love 
of one’s home-nation) when it goes hand-in-hand with an-
ti-Jewish resentments (as in the case of Oskar Bruhns with 
his Baltic-German roots and völkisch identification)? How 
should we distinguish between an ambitious career move and 
membership in the NSDAP? Some chapters offer clear assess-
ments, but generally the volume errs on the side of caution.

A few of the contributors are too close to their subjects, 
with the result that they lose critical distance and present them 
with undue loyalty. Generational affinity might be one reason 
for this shortcoming (the contributors’ birth years range from 
1929 to 1988). This is especially the case for contributors born 
before 1945. Their own linguistic style (Sprachduktus) occa-
sionally resembles those of their subjects – and those styles 
carry embedded value references. This is true, for example, 
for the issue of gender and gender relations. Wives and chil-
dren of the churchmen are mostly introduced as an aside, such 
as in the case of the death of von Kirchbach’s wife after his 
return from World War I, which is commented with the lacon-
ic entry: “He left in good care his children, eight and six years 
old. For him now, the decision to study theology was firm” 
(208).2 Another example is the cavalier way of commenting 
1 Philippe Lejeune, On Autobiography (edited by Paul John Eakin), 

Minneapolis 1989, S. 235). 
2 Im Original: “Nach Dresden zurückgekehrt, fand er sie nicht mehr unter 

den Lebenden. Seine Kinder, acht und sechs Jahre alt, konnte er in guter 
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on behaviors questionable by today’s standards, such as the 
beating of students for educational purposes: “In extremely 
rare cases it is told that emotional stress apparently led him to 
slap [his students]” (313).3 

There is also little discourse analysis of the theologians’ 
autobiographical writings that were consulted for this study. 
This lack is particularly glaring with respect to self-excul-
pations during the de-Nazification process (Selbstreinigung) 
after 1945. Ego-documents often require a reading between 
the lines, listening not only to what is said but also to how it 
is said and what is not being said, and to paying attention for 
the less obvious elements of emotionality, narrative patterns, 
and omissions.

Related to these issues is the absence of the Holocaust in the 
presented biographical reconstructions. Anti-Jewish tirades 
and antisemitic stereotyping as well as the Arierparagraph 
and the case of pastors of Jewish origins find mentioning in 
the chapters, but the Holocaust itself is largely absent. It might 
very well be that the archival materials do not contain any 
such references, but this silence in the documentation should 
have been addressed and problematized. 

17 of the 18 churchmen introduced in this volume were 
born between 1877 and 1895, 12 of them between 1882 
and1890 (with one outlier who was born in 19064. Little is 
done with the opportunity to study these men as members 
of the same generational cohort, the 1890ers (born between 
1870 and 1890).5 This political-generational cohort shared 

Obhut lassen. Für ihn stand nun der Entschluss zum Theologiestudium 
fest.” 

3 Im Original: “In äußerst seltenen Fällen wird berichtet, dass ihm offen-
sichtlich als Affekthandlung die Hand ausgerutscht sei.” 

4 The outlier is Horst Ficker, a parish minister of the Confessing Church. 
Born in 1906, he belongs to the generational cohort of the 1933ers (see 
note 5). Indeed, his biography – which is juxtaposed to Bohland, a parish 
minister affiliated with the DC – reads quite differently from the other 
biographies presented in this volume. 

5 Björn Krondorfer, Nationalsozialismus und Holocaust in Autobiographi-
en protestantischer Theologen. In Mit Blick auf die Täter. Fragen an die 
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identifications and worldviews that united them beyond their 
individual biographies. These men lived through a number of 
political dreams and upheavals, from the Wilhelmine era to 
the end of the Kaiserreich, from colonial ambitions to the end 
of imperial dreams after World War I. It was a time charac-
terized by social tensions between workers, industrial capi-
talism, and the middle class. These themes (especially World 
War I and the attempts at re-binding the working class to the 
church) appear frequently in the chapters, but they are not wo-
ven into a more cohesive instrument of interpretation. 

Finally, what works well for this volume – namely the 
ordering of the biographies according to the conventions of 
contemporary church history (Deutsche Christen – the Center 
– Confessing Church – persecuted theologians) – is also 
a limitation. This framing follows a progression from most 
complicit with the Nazi regime to least complicit. This makes 
sense. Yet, its reliance on a well-worn traditional framework, 
which categorizes individual choices along the organizational 
venues of the Kirchenkampf, strains the possibilities of assess-
ing culpability and complicity differently. What if we were to 
apply to the biographies of Protestant clergy and theologians 
more fine-tuned categories of culpability, such as perpetrator, 
accomplice, opportunist, enabler, bystander, beneficiary, vic-
tim? What if we read the archival material through an analysis 
of power and male agency? What if we foregrounded in these 
biographies the question of male subjectivity in the gray zone 
of moral and political choices and opportunities? An analysis 
of levels of culpability might compel us to reconfigure the 
historical and ethical assessment of these men’s choices, and 
this might be particularly relevant for the men of the Mitte 
(center).

A volume like Zwischen Christuskreuz und Hakenkreuz 
cannot accomplish all these tasks or satisfy these desidera-
ta; the concerns raised above merely indicate how detailed 

deutsche Theologie nach 1945. Hg. ibid, Katharina von Kellenbach, und 
Norbert Reck. Gütersloh 2006, S. 23-170. 
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historical research can be expanded and enriched. The two 
volume editors write in their brief and solid introduction that 
“the political agenda of the NSDAP found wide and positive 
resonance in [German] Protestantism.” Among the reasons for 
Christians supporting the Nazi party, they list the following: 
rejection of the 

“Versailles Peace Treaty of 1919, the strengthening of the state, 
measures to increase employment, [securing] of national borders 
[Volkstumsgrenzen],…legal discrimination of Jews,…fears of 
Bolshevism and also discontent with a pluralistic society” (10). 

If we were to replace some of the historical references in 
this passage with contemporary political agendas, a number 
of countries would come to mind where politicians current-
ly stoke fears and hate – with the support and vote of large 
numbers of Christians. Replace the Versailles Treaty with the 
Paris Agreement of Climate Change, Volkstumsgrenzen with 
national border security, legal discrimination of Jews with le-
gal discrimination of immigrants, or Bolshevism with Islam, 
and we find ourselves in the midst of Trump’s America and 
Orbán’s Hungary. As illiberal democracies spread, are Chris-
tians today any better prepared to resist than the Protestant 
theologians in the church of Saxony in the 1930s? This is why 
the book, Zwischen Christuskreuz und Hakenkreuz can and 
needs to be read by people beyond a circle of specialists.

Björn Krondorfer

Christoph Schmitt-Maaß, Daniel Fulda (Hg.), Vertrie-
bene Vernunft? Aufklärung und Exil nach 1933, Pa-
derborn: Wilhelm Fink Verlag 2017 (Laboratorium 
Aufklärung, Bd. 30), 170 S., 24,90 €, ISBN: 978-3-7705-
6062-2
Der Einbruch der Barbarei 1933, so folgern Max Horkheimer 
und Theodor W. Adorno in der „Dialektik der Aufklärung“ 
1944 im amerikanischen Exil, war kein Einbruch, sondern die 
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